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Encouraging signs for BI 
 
It’s been quite an encouraging few months since the last issue!  Several BI 
issues have come to the fore in the church press.  Starting with the so-
called “debaptism” issue (further article this month!) we have had the 
opportunity to air our views on several subjects and the article by Paul 
Kirby was picked up in full.   In addition - have a look at the charts below 

and see how 
they encourage 
us (answers on 
pages 16-17). 
 
It happens that 
the issue of 
“fresh 
expressions 
comes up in our 
first two 
articles this 
month 
(explaining our 
cover - cartoon 
courtesy of 
Church Times). 
 
You will also 
find some 
challenging and 
thought 
provoking 
articles on 
“church abuse” 
- and if you 
found Paul 
Kirby's article 
last month 
“courageous” 

you will enjoy Ian Robins’ challenge “Cut doctrine—forget sin…” a little 
intriguing!    All that, with further “patristic reflections” from David 
Perry, some extracts from web enquiries and news coverage well ... 
Read on—ENJOY!  
Roger Godin (Editor) 
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Baptism And Fresh Expressions of Church 

Rev Steve Corbett offers fresh thoughts 

 

A recent period of study leave gave me the opportunity to take a look at the 
growing phenomenon known as Fresh Expressions of Church.  What 
follows is a collection of edited extracts from my paper focussing in 
particular on the practice of Baptism. 

 
A good working definition of Fresh Expressions might be along the following 
lines:  
 

“Some are called fresh in that they look pretty novel; cases would 
include those slowly growing among the subcultures of our day… 
What is common, and indeed normative, across them is that they 
involve planting something that did not exist before……. At the other 
end of the spectrum are existing churches making significant 
changes to their existing internal life.  I am thinking of examples like 
churches truly transitioning into cells, those creating clusters as their 
normal gathering pattern and those reconstructing their Sunday 
worship into far more flexible and much more engaged patterns.” 

 
One thing that became crystal clear to me ï if it wasnôt already ï from this 
period of study by observation, conversation and reading was the need to re
-imagine church if we are to seriously develop Fresh Expressions of 
Church.  That said, what is meant by this is not something previously 
unknown.  What is required is a serious re-engagement with the apostolic 
(ie. New Testament) and sub-apostolic (ie. early catholic) models of church.  
Fresh understandings of church precede fresh expressions.   Or 
perhaps we might say Refreshed understandings  need to precede fresh 
expressions.  This applies to the sacraments as much as to other matters. 
 
Growing numbers of church plants and other Fresh Expressions in recent 
years have raised the issue of sacramental ministry.  For example, some 
churches that embraced the cell church model in the late 1990s, and 
subsequently, have wrestled with how to celebrate the Lordôs Supper in 
small groups (along the lines of Acts 2:42ff) without unduly offending current 
Anglican polity. 
 
Celebration of the two dominical sacraments lies at the heart of Anglican 
Christianity.  They form, for example, a key component in the Lambeth 
Quadrilateral of 1888.   
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The administration of Baptism within a Fresh Expressions church is perhaps 
the less problematic of the two.  It is administered occasionally rather than 
routinely, and can in certain circumstances have a lay person (usually a 
Reader) officiating.  This creates space for appropriate flexibility.  
 
Perhaps what matters here is our understanding of Baptism.  In a mission-
shaped church, the emphasis will be on Baptism as the missiological and 
eschatological sign of entry into the Kingdom of God, usually administered 
to confessing believers (adults or older children) and often by immersion in 
water (rather than aspersion).  This stands at some variance with the 
inherited Christendom understanding of Baptism as a pastoral office usually 
administered as a birth-rite to babies and young children.  The former 
understanding seems the most in tune with the NT ï an argument that is 
being gradually won - and in a missional church this apostolic 
understanding needs to (continue to) be recovered.   
 
Since World War 2, there has been a growing number of calls for this 
transition.  For example, the influential German theologian, Jurgen 
Moltmann, has argued for a gradual transition from the Christendom to 
Kingdom understanding.  He went as far as to suggest the phasing out of 
paedobaptism in the western state churches in favour of its replacement 
with credobaptism.  And even many defending a continuing paedobaptism 
(alongside credobaptism) have called for its more discerning administration.  
One of the best recent works was by Gordon Kurhrt in the 1980s.  He 
argued effectively for baptism to be reunderstood as ñChristian Family 
Baptismò in a missiological context.  
 
Fresh theological thinking about Baptism in post-Christendom culture has 
gone a long way towards the establishment of a fresh understanding which 
sits easily with the concept of emerging mission-shaped churches. 
 
It would be useful to include in future editions of Update  articles and stories 
arising out of the experiences of those involved in Fresh Expressions of 
Church.  Contributions to the Editor, please! 
 
Stephen P Corbett 
 
George Lings:  Encounters On The Edge No.35 ï ñChanging Sundayò.  Sheffield Centre,  
The Quadrilateral refers to ñThe two sacraments ordained by Christ himself - Baptism 
and the Supper of the Lord - ministered with unfailing use of Christ's words of institution, 
and of the elements ordained by him”. 
Jurgen Moltmann: The Church in the Power of the Spirit, Harper San Francisco, 1975 
Gordon Kuhrt:  Believing in Baptism, Mowbrays 1987.  See especially chapter 7. 
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A response to Paul Kirbyôs Article in the Eastertide Update 
Readers may recall that our previous issue included an article by Rev Paul 
Kirby (now a senior NHS Chaplain) in which he raised challenging pastoral 
issues concerning “integrity” of neonatal baptism.  It the immortal words of 
Sir Humphrey - it is described below as “courageous” by another of our 
former Chairmen - and it raised important issues.   Interesting that Clifford 
like Steve in the previous article suggests that “Fresh Expressions” might 
well “be an answer”. 
 
From Rev Clifford Owen - a founder and former Chair of BI 
 
First may I congratulate the editors on BI Update 58. It is becoming an 
interesting piece of literature with sincere debate on initiation issues, ótold as 
it isô! I would be suspicious of a neatly packaged óparty brochureô, with 
carefully honed statements! I was also encouraged to read the articles from 
the United States and Germany. The Revd. Sebastian Begasseôs piece 
arose quite spontaneously out of a visit he made to Holy Trinity Corfu a 
couple of years ago.   
 
So to Paul Kirbyôs courageous article. Paul was BIôs second chairman. I well 
remember how we spent those Saturdays at BI committee meetings in the 
ódungeonô at St. Matins-in-the-Bullring, Birmingham, in hours of thoroughly 
honest discussion and debate on issues which still havenôt gone away. Even 
if we could never quite come out with unilaterally agreeing and smiling faces, 
at least we knew that in the end we were serving the Gospel.  In particular, 
Paul was to the fore describing his Birkenhead Parish baptismal policy, 
which majored on Thanksgivings for the gift of a child. I think many of us 
wished that we too could be in his position in our own parishes, where it 
seems that Paul made more progress than many (any?) in helping to 
establish thanksgiving as an appropriate first step. We knew jolly well that 
what would go down well in Birkenhead wouldnôt go down well in the óTory 
Shiresô.  
 
Twenty two years ago when BI first set out, I felt that what was required 
pragmatically in parishes was the right initiation policy. The órightô policy in 
the right place could become a useful tool in mission as has been 
substantiated by many of the articles in Update.  In fact, to underline this 
point, it was the need for such a policy in our new area of Hampshire back in 
1984, which propelled myself and others towards establishing a national 
movement to look at baptismal policies. The rest is history.  
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But the challenge, especially to our consciences, is how broad a range of 
baptismal policies can be permitted, before they start to become something 
else? In short; when does one start to pass from ódiscriminateô to 
óindiscriminateô baptism? No-one has ever quite 
defined that boundaryéand I canôt imagine the 
General Synod doing so!  Nevertheless that 
boundary does exist for most of us, and our inner 
voice often tells us when we are crossing it. Our 
consciences can signal when we are trying to bend 
our core theology to accommodate beliefs and 
practices, which we wish werenôt there before us. 
The relation of indiscriminate infant baptism to folk 
religion is a topic which has received much attention 
in these pages. (No doubt the recent passing of 
Michael Jackson, will draw up responses from 
clergy, consonant with those which sought to help 
us understand what was happening in the óPrincess 
Dianaô phenomenon some years ago.) 
 
So Paul Kirbyôs locus of work has shifted radically 
from the parish, and he is now fielding out on a 
boundary where few of us have stood before. I think 
we ought to offer him congratulations (backdated) 
both on his Homiletics Doctorate, and also on 
finding himself Head of Chaplaincy Services in two NHS Trusts. My first 
reaction, in considering the issues he raises on pastoral care to families in 
the neo-natal loss area, was to ask about the authority structures for the 
Chaplaincies within the NHS. But perhaps Paul himself is the authority! 
However I note that there is a team of over one hundred chaplains 
surrounding him, and when one gathers a hundred chaplains in one place, 
there surely must be some interesting agendas and policies issuing forth on 
these things. So I ask: is there a policy on requests for baptism of the 
recently deceased babies, agreed by the team?   I turned for guidance to 
the obvious place Common Worship Pastoral Offices. Note 2 to Emergency 
Baptism, says óParents are responsible for requesting emergency baptism 
for an infant. They should be assured that questions of ultimate salvation or 
of the provision of a Christian funeral for an infant who dies do not depend 
upon whether or not the child has been baptised.ô  Is this the Alpha or the 
Omega of the issue?  Does it rule out baptising an infant who has recently 
passed on?  How recently does the infant have to have died? Is there a time 
limit?   
 
 

óParents are 
responsible for 

requesting 
emergency 

baptism for an 
infant. They 

should be assured 
that questions of 

ultimate salvation 
or of the provision 

of a Christian 
funeral for an 

infant who dies do 
not depend upon 

whether or not the 
child has been 
baptised .ôô   
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I have just asked my wife, who was a midwife many years ago, about her 
experience of these cases. She remembers the practice of calling for the 
hospitalôs chaplain in emergency. Where time didnôt allow the chaplain to be 
present she can remember reading prayers near the death of an infant but 
wasnôt sure whether they used water! When the infant died, the case 
shifted. My wife (now as an archivist!)  also encountered the requests by 
members of the Mormon church to have  access to registers so that they 
could baptise the dead into the Mormon church! This is why some vicars still 
are fearful of depositing registers in Repositories, to prevent access by 
Mormons. (See the tantalising passage in 1 Corinthians 15 v 29,30, where 
Paul (not Kirby!) seems to remark almost in passing about the practice of 
being baptised on behalf of the dead). This is different from baptising the 
dead physically with water. Here we have an interesting topic for future 
issues of Update. 
 
I donôt think I would comment on Paulôs description of the Trustsô pastoral 
policy of linking parents of infants into their appropriate parishes. It seems 
admirable. However I do feel annoyed that Paul had his Chapter meeting 
expos® time shortened after 10 minutes by the Area Dean. I assume an 
appropriate expression of annoyance was sent to the said Chapter?  
 
Finally I would ask if Paul is correct to suggest that ómost, if not all churches 
are light years away from where most of the families we deal with are atô.  A 
light year is a very long way!   Is not the whole scenario of ófresh 
expressionsô the latest buzz game to bridge this supposed gap? We are 
back into the mission debate. We have to engage with people where they 
are, from where we are! I rather feel that Paul (St. not Kirby!) if he had 
access to Mars Hill Athens today (he would have his own website of course) 
would probably say something like: ómy dear friends, I noticed as I watched 
the news today, the thousands of fans gathering around a famous musician 
whom you have almost deified. I have noticed it also with other óliving iconsô 
as you call them. It is as though you demonstrate beyond all doubt your 
need of a God. The living God, as distinct from those on whom you pin your 
lives and hopes, I now declare unto you.ô  At the end of the day we have to 
declare what you and I know is the good news.  Let us pray that we shall 
declare it into the face of and in distinction from all the sub ïChristian and 
half baked notions with which we are surrounded.  Meanwhile I salute Paul 
Kirbyôs ministry. 
 
Clifford Owen, Priest-in-charge, Oostende en Brugge, Church of England, 
Diocese in Europe. 
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Two Books by Colin Buchanan: 
 Reviewed by Andrew Robinson 
 
In the last edition of BI Update (Issue 58, Eastertide 2009), David Perry raises 
the issue of  infant baptism in the early church in óa patristic point to 
ponder.ô (p.12) His conclusion is that infant baptism, while sometimes practised 
due to illness, was always regarded as inferior to the baptism of instructed 
believers. This got me thinking again about whether there is a truly strong case 
for infant baptism. What better book to read, then, than Colin Buchananôs A 
Case for Infant Baptism, Grove Books (W20), new edition 2009?  
 
The strap-line of Grove Books is ónot the last on the subject, but often the first.ô 
This particular first word has gone through four previous editions dating back to 
1973, and its main aim is to present a biblical case to answer those who would 
oppose infant baptism. It is a short book (priced Ã3.50), and builds up a case 
cumulatively. There is no óknockout punchô or proof text to prove his opponents 
wrong, just a steady examination of the available evidence. To my mind the 
clinching evidence comes in chapter six, where the frequent New Testament 
references to whole households being baptized are highlighted. 
 
I therefore recommend this book highly, with only one reservation. I came to the 
book hoping to find a bibliography showing the evidence for widespread infant 
baptism in the early church. In the event, there is no bibliography, and as far as I 
can see the only authority quoted for the practice of infant baptism in post-
apostolic times is Jeremias  - whom David Perry dismisses so crushingly! 
 
Around the same time, I was given An Evangelical among Liturgists to review. 
This latter book, also by Colin Buchanan and published by SPCK in 2009, is a 
collection of essays giving something of an overview of the authorôs wide-
ranging involvement in liturgical developments over more than forty years. There 
is a section on initiation in which the  author emphasizes the need for baptism to 
be understood as initiation into a missionary community, and therefore 
appropriate for practising adult believers and their children, but not appropriate 
for those who do not wish to participate in the missionary fellowship of the 
church. The chapter on confirmation argues that it is not a sacrament of initiation 
(or indeed a sacrament at all), and should not be made the gateway to receiving 
communion. This book also includes sections on revising liturgy, the eucharist 
and liturgical journalism. It is a book more for the specialist than the general 
reader, though I personally am glad to have been asked to review it, and have 
found the authorôs thinking on initiation has helped me be clearer in my own 

understanding of pastoral theology and practice.     
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ñDe-baptismò revisitedðfrom Bishop Nick Bainesô Blog  
Developing the issues covered in our last issue 
.  
The campaign, being promoted mischievously by the National Secular 
Society, is to put pressure on the Church of England to allow people to be 
óde-baptisedô. You can read the details elsewhere, but there are several 
matters arising from this debate that need a more cogent airing. So, here 
goes. 
1. If an atheist believes baptism is just a load of voodoo and that nothing 
happens, what is there to óde-doô (if you see what I mean)? 
 
2. One of the criticisms of the Church is that babies or children who are 
baptised without their consent are somehow being indoctrinated into 
something sinister and that this infringes their human rights. Apart from the 
obvious retort that we do lots of things to young children without their 
consent (like feeding them, dressing them, cutting their hair, making them 
go to school, telling them off, not letting them play on the motorway, etc), 
this betrays a pile of dodgy assumptions. For example, it assumes that life is 
neutral and children are born as blank sheets. Apparently, if you bring up a 
child in a family shaped by a óreligiousô world view, you are damaging them 
psychologically; but if you bring them up in a ónon-religiousô context, they will 
grow up free and able to make their own mind up about the meaning and 
purpose of their life. 
 
What utter nonsense. The atheist assumes a worldview and brings up the 
child in a non-neutral context in which certain views of the world, meaning 
and morality are being represented - and into which the child is being 
indoctrinated. That is to say, the atheistôs world view is not neutral and, 
therefore, not inherently preferable to that of a theist. Both assume and 
construct  
 
So, the atheist does not simply protect the child from something óextraô that 
is dangerous to an otherwise neutral way of seeing and being, but is 
shaping that childôs world view according to other assumptions about the 
way the world is and why it is that way. I fail to understand why people who 
claim to be órationalistsô become so irrational that they cannot grasp this 
obvious fact. 
 
So, we need to challenge the so-called ómyth of neutralityô - not on privileged 
religious grounds, but on grounds of intellectual and rational consistency. 
And theists need to be more confident in seeing off the arrogant 
assumptions of the campaigning atheists who betray a little more blind faith 
in their own assumptions than is healthy for their own internal consistency. 
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Church and State and Baptism                

In an article on the Church's relationship with the State, Canon Reiss of 
Westminster Abbey stated that 

"If one of the parties to a marriage is baptised, a couple can normally 
be married as of right in their parish church.  If parents want their 
child's birth to be marked by baptism, then most clergy will readily do 
so, even though, wrongly, some may try to impose conditions, contrary 
to canon law" 

This is wrong in two respects.  Baptism is not a pre-requisite for marriage, 
and as Council member Ian Robins pointed out in the letter below, 
imposition of conditions is permitted. 

“Canon Robert Reiss claims that it is “wrong” for the clergy to try to impose 
conditions on parents and godparents before the baptism of 
children. How can it be wrong to respect the integrity of the 
participating adults who are being required to commit 
themselves to the Christian faith and to involvement in the 
Body of Christ? 

To “turn to Christ” must mean something. There are many 
Christians in this country and in the wider world for whom commitment to 
Christ involves considerable and even ultimate sacrifice. Are we not selling 
the faith short by allowing ill-informed promises to be made in the manner 
that Canon Reiss seems to approve? 

The imposition of conditions is, in fact, permitted by canon law for the 
purposes of “preparation”. Handled with pastoral sympathy and wise but 
gentle firmness (for example, planning the baptism date in consultation with 
parents and as part of the preparation), this makes the whole experience 
potentially a first step towards a genuine faith commitment. 

Obviously, a baptism where one or more adults are already committed 
members of the Church requires a different approach.” 

ñTo turn to 
Christò 

must mean 
something. 
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A sad experience of Baptism (Un)preparation 
Published in Connect - “Supporting Clergy Readers & Lay Leaders in Bath 
& Wells Diocese” 
 
There were about seventy of us. Sunday lunchtime about 1230. Family 
baptism for little Toby. I was about to become a godparent for the first time. 
We trooped into the church, the nicotine-addicted using gravestones to 
extinguish their last cigarette for, ooh, thirty minutes. 
 
A young woman welcomed us. She described herself as the curate, gave us 
all small booklets and explained what was going to happen. 
 
So we sat around a low table looking at a large glass bowl full of water. 
There was a lovely old stone font by the door but, apparently, it leaks. 
 
We went through a form of service, answering questions about turning to 
Christ, renouncing this, repenting of that and rejecting something else. Not 
words I often use I have to say, repent and renounce. 
 
I felt a bit distant really to tell the truth, even when I said the responses 
properly. Toby got done. Then something happened. 
 
The curate woman lit a candle and said it signified that Toby had passed 
from darkness into light. She gave it to me. Suddenly I realised that Toby 
was so small and couldn't possibly repent or renounce and he was only 
going to pass from one state to another if someone went with him. Yet he 
had passed into the light. So that was a symbol. And it is now my job, along 
with the other godparents and Toby's Mum and Dad to make it true. 
 
So I had to address the question, did I believe what I had just said? Had I 
turned to Christ? Was I in the light? 
 
It took me by surprise. Old church. This building will have seen hundreds of 
christenings. Old routine. Babies have been being splashed for years; an 
excuse for a family party and little more. I felt compelled to ask afterwards 
how the curate woman felt about me having just said things I wasn't really 
sure about. 
 
She said nothing. Simply handed me a postcard telling me about an Alpha 
Course.    
I wonder. 
 
Kirsty - Somerset, May 2009 
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Inside Out  
Julie Robinson gets mad (with good reason!) 
 
This month I have been appalled twice by what I can only describe as 
ñchurch abuseò.  
 
Iôm sad to report that the first case has occurred within my own church ï 
twice!  Both occasions have revolved around private baptisms. The first, on 
a Sunday afternoon (separate from the public Sunday afternoon service) 
was overseen by our own priest-in-charge.  
 
I stumbled upon it by chance when I went into church to restock the 
childrenôs corner. When I enquired as to what had just taken place I was 
told that the granny of the baby was a priest and that the family had 
effectively just wanted to borrow the church building (baby and family do not 
worship with us).  
 
When I ventured the thought that Canon Law says that 
baptism should be administered on Sundays at Public 
Worship (and why!) unless there are exceptional 
circumstances, the response was that he thought that this 
constituted an exceptional circumstance! 
 
The second episode was a baptism on a Saturday afternoon (this time the 
officiant being one of our parish NSM  priests é.Iôm glad to say that it 
wasnôt Andy!) Again, this was because it fit best around the familyôs needs. 
As we prepare  to move on (Andy is currently looking for a parish of his 
own) it saddens me that we have failed (despite plenty of effort) to persuade 
the fellow members of our ministry team to realise how important it is to 
have the church present to welcome itôs new members.  
 
The second thing that has appalled me is an article in the Barnabas fund 
magazine. For those of you who may not have encountered the Barnabas 
Fund..they publicise the plight of persecuted Christians around the world 
and work to alleviate their suffering. The story that particularly struck me 
was one about a rural church in Zimbabwe. The congregation numbers 
about the same as our own rural congregation. This group of the faithful has 
had their church building taken over by the militia to use as a torture facility. 
Despite being beaten and accused of many things, these people continued 
to meet in the home of their pastor under the threat of further punishment, 
even death.  
 

óThe family 
had just 

wanted to 
borrow the 
churché..ô 



 

13 

To these people, being ñchurchò together is worth risking the most appalling 
punishment and persecution. For them there is no consideration of what is 
convenient or fits around their own requirements. In fact their only 
requirement is to faithfully worship God together. I wonder how they would 
view the way in which our parish welcomes (or rather doesnôt welcome) our 
new members? 
 
I know I run the risk of banging the same drum repeatedly, but it is 
absolutely vital that those on the inside (clergy, wardens, PCCs etc) are 
made to realise just how important public baptism is and dispel the idea that 
itôs a quaint tradition that needs maintaining on peoplesô own terms.  
 
Julie Robinson  

Web Wonderings & Wanderings 
Our web site www.baptism.org.uk continues to average about 1000 hits 
each month - and hidden among these searches there continues to be a 
range of sometimes heart-rending examples of poor baptismal practice and 
insensitivity - as well as plain ignorance.  We cannot publish many for 
reasons of confidentiality and some of the questions have been modified to 
ñloseò identity.   We always remember we are neither marriage counsellors 
nor lawyers!  Here are just a few: 

 
We are not active Church goers, but would like our child to be christened. We have 

heard from a family member that christening is forbidden unless you make a vow to 

the church that you will become active following members and attend regularly. Is 

this true as we don't want to be tied to this and force our child to do something that 

isn't his own choice. My Fiancé has been christened as a child but I have not, 

should this matter? 

 
i am trying to find out whether or not we are able to have our daughter christened, i 

am not christened but my partner is and would very much like our daughter to be. 

can this be done??? 

It has come to light that my former partner (we were never married) has had the 

boys baptised under her surname even though the boys have mine on their birth 

certificate. This action is counter to various court orders. 

I have a question about being baptized.  I was never baptized as a child and I do 

believe in the Lord, however I do not consistently go to the same church. Now that I 

am older how would I go about being baptized if I am not affiliated with a church? 
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CUT DOCTRINE ï FORGET SIN ï TALK JESUS!  
Retired Priest Ian Robins - a member of our Council of 
Reference perhaps challenges received wisdom with this 
pastorally sensitive suggestion. 
 
In an article entitled ñOrdinary Theologyò * Archdeacon Richard Pratt 
asserts ï 
 

“all theology is contextual: it is not possible to eliminate or suppress 
our own  background, suppositions and commitments” 
 

This should be written on the hearts and minds of those who go to prepare 
parents for the Baptism of a child.    
 
The representatives of the Church will have all their natural in-house 
suppositions, hoping desperately that maybe at least this family will live up 
to all that is implied and promised, and that they will understand the 
extraordinary statements that will be made:-   
 

“The Lord is adding to our number those whom he is calling”.... 
”do you reject the devil”.......  
“to follow Christ means dying to sin”.   

 
They will hope that these parents really will mean to ñdraw their child by 
their example into the  community of Faithò. 
 
Meanwhile, on the other side of the coffee table the expectant parents will 
have their óbackgroundô and their ósuppositionsô.   Richard Pratt observes 
that according to the 2001 UK census 77% called themselves Christian, 
though obviously nothing like that number attend church frequently.   He 
points out that the public ósuppositionô is that being a Christian has little to 
do with membership of an institution or doctrinal assent.  In contrast, 
Archdeacon Gordon Kuhrtôs list of the óblessings of baptismô ï ñforgiveness 
and cleansing.....sharing in the death and resurrection of Jesus, new birth 
and the gift of the Spiritò * comes from a óbackgroundô alien to the lives of 
those outside the Church,  and the mention of ósinô in the context of a 
Baptism is almost certain to be misunderstood. 
 
Many parents, probably both working and maybe not married have enough 
to do to cope with each other,  their new arrival,  and the credit-crunched 
existence in which they are trying to build their family. 
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It is better therefore to cut the doctrine and forget sin in these potentially 
evangelistic encounters (time for all that later) and concentrate on the single 
act of commitment  which can be made immediately meaningful ï “I turn to 
Christ”.   This is not a promise for the future, but a statement of the present 
moment.  A dramatic move to an historic Person is implied.  If the parents 
can be helped to discover and warm to Jesus enough will have been done 
to enable them to make that life-changing response with a measure of 
integrity. 
 

Recently I began preparation with a couple not 
entirely un-connected with their local village 
church.  When I called, by appointment, the 
husband was doing his best to avoid me by hiding 
in the conservatory.  We joined him and he began 
ñwe donôt even know whether Jesus existedò ï so 
that had to be our bottom line.   Countless 
secularised young adults are at that sort of level 
in their religious thinking, and the recent research 
from Durham University shows that they have the 

haziest notions, for example, of what happened on Good  Friday and Easter 
Day.  
 
 So the work that needs to be done in these vital first encounters has to do 
with factual history, and the unveiling of the past and present influence of 
the Lord Jesus.  This will mean demythologising the stories of the birth of 
Jesus, and confidently validating the historical facts of his death and 
resurrection, and then bearing testimony to what He means ñto meò!   
 
And if, on the great day of the Baptism, the local church shows any signs of 
being the contemporary living presence of the Risen Lord,  then the 
doctrines and demands of Christian discipleship will unfold in ensuing years 
and the parish visitors who made those first welcoming and tentative steps 
of preparation will see their hopes fulfilled and their prayers answered. 
 

Ā         Ian Robins 
 

Richard Pratt óOrdinary Theologyô ï Theology.SPCK March/April 2009 
Gordon Kuhrt  - óBelieving in Baptismô  Mowbray 1987, p.76. 
  
 

ñ...concentrate on 
the single act of 
commitment  
which can be made 
immediately 
meaningful ï 
 ñI turn to Christò.  
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 ENCOURAGING CHURCH STATISTICS 
Yes - really!  Roger Godin suggests that there is a positive 
trend emerging from the initiation statistics. 
 
 
I hope you managed to read the charts on page 2 - if  not better visibility can 
be obtained by looking at our website http://www.baptism.org.uk/
statistics.htm   
 
The overall picture 
Most people realise the number of baptisms has continually declined (by 
nearly 80% since 1900).   The chart below puts this into further depression! 
From 70% of live births in 1920, baptisms have dropped to 20% in 2007.  
However as live births include those of other faiths (which has obviously 
increased proportionately in the same period) I have carried out further 
research to find a more realistic comparison within the Anglican community.   
 
Over the 
same 100 
year period 
the only 
consistent 
measure is 
of Easter 
Communi-
cants 
(Christmas 
statistics 
are not 
available 
for the 
same 
period).  
The 
reduction is 
similarly 
significant - a reduction from 26% to 9%. 
 
But in the darkness there is light in the last 7 years!   
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Baptisms 2002 to 2007 
Total: down from 151,000 to 139,000 
Infants down from 103,000 to 88,000 
Child (1-12)  steady at 40,000 
Adult (13+) up from 8,000 to 10,000 
 
Itôs that ñadultò figure that is encouraging and reflects the comment to us by 
a Diocesan Bishop who said he seldom officiated at a Confirmation Service 
without there being an adult baptism - very often by immersion.   It is a 
trend that has continued upwards for many years.   Of those baptized in 
1990, 80% were infants, 15% were children and 4% were 13+.   In 2007 the 
corresponding figured were 63%, 29% and 7%. 
 
We must take care in our interpretation but one conclusion is that because 
less infant baptisms take place there are more reaching maturity and 
wanting to affirm their faith personally.   
 
There is no objective evidence as to why the 1-12 age group is relatively 
static in numbers.  Would I be right in assuming that this might reflect a 
more care-ful reflection by parents before the baptism?   Or is there a 
possibility some feel (quite wrongly) that entrance to Church Schools will be 
facilitated.   Another factor, though there is no objective evidence, is that in 
2008 over 45% of live births were ñoutside marriageò - a question quite often 
raised by our website correspondents.  
 
Thanksgivings 2002-2007 
It has to be admitted we are working from a relatively low base, but having 
fallen from the peak in 2004, 2007 saw an increase from 5,900 in 2006 to 
6,400.   Our research sadly confirms that the Thanksgiving Service is still 
relatively unheard of, and still considered a ñsecond-classò option.   Those 
who would like more information are invited to look at our website  
http://www.baptism.org.uk/thanksgiving.htm and the associated cross 
references. 
 
Regional Variations 
There remain very wide differences across Dioceses, with infant baptisms 
being highest in Carlisle Lincoln and Hereford 300-600 baptisms to live 
births, and lowest in London, St Albans and Birmingham (less than 100 
baptisms per 100 births) 
 
[All figures sourced from the Church of England Statistics Web pages 
and the Office for National Statistics]    
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NOT SWINE óFLUô 2009 BUT PLAGUE 252 
Chairman David Perry continues his exposition of patristic practice 
 
In 252 AD, Bishop Fidus, an otherwise unknown North African bishop 
consulted Cyprian, Bishop of Carthage, suggesting that infants ought not to 
be baptised within the second or third day after their birth but on the eighth 
day, so as to relate to the tradition of circumcision.  
 
Cyprian and the sixty six colleagues who met in Carthage early in 253 
rejected this idea. Cyprian wrote to Fidus (epistle 64): “we all thought very 
differently in our council. For in this course which you thought was to be 
taken, no one agreed; but we all rather judge that the mercy and grace of 
God is not to be refused to any one born of man. ….. We must strive that, if 
possible, no soul be lost.” 
 
This reply is often quoted as evidence for a well established practice of 
infant baptism. This is the case for Aland (Did the Early Church Baptise 
Infants page 47) “…we must conclude that infant baptism at this time in 
Africa was not only a Church rule but a Church requirement”.  
 
In fact it is nothing of the kind. The Church in North Africa had been 
established for well over 150 years. If the baptism of healthy infants were a 
long established custom, it is hard to see why Fidus would need any advice 
on procedure.  Fidus would have been familiar with the practice of clinical 
baptism, whether of adults or children or neonates. So why does he ask his 
question? 
 
The reason is simple. After the persecution of 250 and the crisis over the 
handling of the lapsed in 251 was added a virulent plague in 252. Cyprian 
wrote a short treatise De Martalitate. In it he gives a graphic description of 
the plagueôs symptoms and extols the virtues of an accelerated departure 
from this life to the life of the world to come De Mort. 15 “Many of our people 
die in this mortality, that is, many of our people are liberated from this world. 
This mortality, as it is a plague to Jews and Gentiles and enemies of Christ, 
so it is a departure to salvation to God’s servants.”  
 
He continues: ñAssuredly he may fear to die, who, not being regenerated of 
water and the Spirit, is delivered over to the fires of Gehenna; he may fear 
to die who is not enrolled in the cross and passion of Christ; he may fear to 
die, who from this death shall pass over to a second death;” (de mort. 14). 
 
Cyprian believes there is no salvation outside the Church. Ally that to the 
vivid expectation of death as the gateway to joy or damnation and it is hard 
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not to imagine the social consequences. The plague could strike at random. 
Now was the time to make sure that everyone whom one loved or valued 
had been baptised, ñregenerated by water and the Spirit”. The many 
emergency baptisms that took place will have levelled the differences in age 
and awareness. No time for a catechumenate programme when people may 
be dead within a day. As Cyprian says in his reply to Fidus, ñbut we all 
rather judge that the mercy and grace of God is not to be refused to any one 
born of man. é.. We must strive that, if possible, no soul be lost.ò 
What is being undertaken is the emergency baptism of households, friends 
and neighbours, including, infants, in the face of the plague. 
 
Neither Jeremias nor Aland nor even Maxwell Johnson (The Rites of 
Christian Initiation 2007) in their treatments of Cyprianôs letter to Fidus make 
any reference to the plague or to Cyprianôs De Mortalitate. This failure 
obscures the salient fact that Epistle 64 is not discussing regular baptism 
nor typical clinical baptism but emergency baptism. How a Church 
behaves during a plague is no guide to its regular practice. Therefore letter 
64 is inadmissible as evidence of normative infant baptism. 
 
David Perry 

More Press Coverage 
So-called ñrigorismò was to the fore in Church Times correspondence in 
May.   It started with a fairly light hearted account of bad preparation 
practice and mentioned the ñpieces. brutally strewn over the floorò by inept 
pastoral practice.  Please have a look at the correspondence on the website 
http://www.baptism.org.uk/approach.htm . 
We pointed out that in the Service of Thanksgiving for the Gift of a Child any  
parent can give thanks for the birth with a true sense of occasion.  Sadly 
often such events are treated as ñsecond classò.   
We of course mentioned our little booklet freely available from our website  
which sets out the two alternatives (have you seen it - http://
www.baptism.org.uk/introleaf.htm ?)    

It has been effective.   In a report from a recent service the parent said   “I 
especially liked being able to tailor the service so that it would be suitable 
for my child.  It was a lovely mixture of the solemn promises, the right sort of 
hymns and a very relaxed atmosphere”  

 
Clergy seeking integrity in the taking of baptism vows need not leave people 
feeling rejected.  This service is a first class alternative and increasingly 
Christian parents use it so that their children may make their own decision 
later. 
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BAPTISMAL INTEGRITY 
Registered Charity 1067112 

www.baptism.org.uk  
 

Our Objectives 
i) to bring to an end the indiscriminate administration of infant baptism,  
ii) to demonstrate that baptism is the sacrament instituted by Christ for those 
becoming members of the visible church,  
iii) in a spirit  of  loyalty to  the  traditions of the Church of  England, to seek to 
clarify the provisions relating to the administration of baptism In the Canon 
Law of the Church of England in the light of a true theological understanding of 
the responsibilities thereby undertaken, and 
iv) to promote within the Church of England legitimate debate and review of 
the biblical, theological, pastoral and evangelistic aspects of Christian initiation.  

Our Stance 
A) Baptismal Integrity affirms the propriety, of baptizing the infants of 
practising Christian believers and also of deferring baptism until later years.  
B) Baptismal Integrity affirms the relevance and value of the Service of 
Thanksgiving for the Gift of a Child.  

Our Organisation 
 

Committee: Bishop Colin Buchanan (President), Rev David Perry (Chair),  

Roger Godin (Vice-Chair), Ms Sallie Bassham (Treasurer), Mrs Carol Snipe 

(Secretary), Rev Andy Robinson and Mrs Julie Robinson (co-editors of Update),  

Rev Andii Bowsher, Rev Stephen Corbett and Rev Dr John Hartley. 

 

Council of Reference: Rev Mark Earey, Rev Dr Paul Kirby, Ven Gordon Kuhrt,  

Rev Clifford Owen, Rev Ian Robins  

 

Contact (general): Rev David Perry. 11 Middle Garth Drive, South Cave, Brough, 

East Yorkshire HU15 2AY. Tel.  01430 421412; david.perry@baptism.org.uk  

 

Contact (esp. re website): Roger Godin, The Stables, Capland Lane, Hatch 

Beauchamp, Taunton TA3 6TP.  Tel: 01823 480606;  roger.godin@baptism.org.uk 

Our Editorial Policy 
 

All views expressed (including those of officers) are those of the individuals  
writing, and do not necessarily indicate Baptismal Integrity's policy. In line with 
our fourth aim, we will publish articles which may challenge our position, and we 
welcome feedback and comments. We reserve the right to edit contributions, 
but we do consult writers to make sure that views are not misrepresented . 


